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teacher, Carlo Sigonio. rushed into print with the first commentary, which
was based on the assumption that the text was ancient. Scholars all over
Europe watched as Riccoboni and Sigonio fought to establish whether the
work was really ancient or (as Riccoboni tried to prove) a modern forgery.
Once again, Riccoboni’s friendship with Lorenzo Massa was decisive:
Massa was able to trace the anonymously edited text back to Sigonio, thus
making it extremely likely that Sigonio had forged it.50

After the Consolatio affair had ended with total victory, Riccoboni
shifted his attention to rhetoric and poetic theory, on which he was to
concentrate for the remaining decade and a half of his life. His quarrel with
Nicold Cologno about the problem of the structure of Horace's Ars Poetica
has already been mentioned and falls into the middle of this period. Al-
though it concerned a different problem, the quarrel with Cologno was very
much a reprise of the earlier debate with Sigonio, for Riccoboni once again
played his characteristic role of critic against a dogmatic rival. In both
debates, Riccoboni had the last word and emerged the victor.

In the last decades of his life, Riccoboni was held in high esteem
by the regents and by the university and community at large. receiving
many honors and privileges. He died after a brief illness on July 27, 1599,
nearly sixty years old.

For the purposes of our topic. there are two questions that the
career of Riccoboni raises that are of interest for our understanding of late
Italian humanism. First, what was the impact of the Inquisition on Ric-
coboni’s intellectual development? And, second, why did Riccoboni work
so hard to oppose Cologno’s appointment as professor of Ethics at Padua in
15917 As we will see, these two questions are closely related.

It would take a large and sensitive psychological study to do jus-
tice to the impact on someone like the young Riccoboni of a terrible ordeal
like an Inquisition trial followed by humiliating public penance. Here I
would just make three points.

First, after abjuring his heresy, Riccoboni never again got into
trouble with the Inquisition. His behavior, then, always gave outward signs
of conformity to Catholic orthodoxy. On the other hand. we do find equal—
but—opposite indications that Riccoboni still felt himself to be a dissident.
For example, in 1583 Riccoboni wrote a commentary on St. Paul’s Letter to

50 McCuaig 1989.291-344 gives an excellent account of the Riccoboni-Sigonio quarrel about
the Consolatio.
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the Romans, which he dedicated to his old friend, Lorenzo Massa. This
letter is the touchstone of the religious controversies of the sixteenth cen-
tury. It was in fact Luther’s and Calvin’s commentaries on Romans that
marked the beginning of the Reformation.3! In his book, Riccoboni explic-
itly followed Jacopo Sadoleto’s commentary of 1535. Sadoleto was the
Catholic bishop of Carpentras, but his commentary was severely criticized
by the Dominican theologians of the Sorbonne when it appeared and was
rejected as heterodox by the Council of Trent.52 We have two manuscripts
of Riccoboni’s commentary (one in Venice, the other in Rovigo). but its
author wisely never allowed it to be published: doing so would only have
gotten him into more trouble with the Inquisition.53 Likewise, Riccoboni
was known to ignore the Index by buying banned Protestant books. His
Venetian bookseller, Pietro Longo, was caught by the Holy Office and
drowned in the lagoon in January of 1588.54 Riccoboni was not himself
punished: it was apparently one thing for a public bookseller to traffic in
heretical works and quite another for a scholar to read them in the privacy of
his study.

Probably the greatest impact of the Inquisition on Riccoboni was
not that it forced him into the uncomfortable and rather hypocritical posi-
tion of outwardly conforming to an orthodoxy that he secretly questioned.
Rather, it was that it encouraged him to search for a space where he could
give free play to his naturally creative and critical spirit. In the repressive
culture of his day, this space could not perforce be found in the area of those
juicy but forbidden dinner conversation topics—religion and politics. In-
stead, I would suggest, Riccoboni found an asylum in the safer, purely
academic problems of rhetorical and poetic theory.35 Neither Church nor

51 See Pfeiffer 1976.90: Parker 1986.

52 Cf. Douglas 1959.93.

53 Cf. Rovigo. Accademia dei Concordi ms. Antonii Riccoboni in Epistolam Di. Paulli ad
Romanos Commentarius quo universa ars rhetorica ecclesiastica a Spiritu Sancto profecta
in hac una Epistola ex doctrina Aristotelii explicabur . . . Ad Clarissimum Virum a Se-
cretis Serenissimae Reipublicae Venetae Laurentium Massam (Padua, no date): Biblioteca
Marciana Mss. Latini, CL. 1, nr. 71, shelf-mark 2158. Riccoboni cites Sadoleto’s commen-
tary with approval at, e.g.. foll. 51r, 62r, 101¥ of the (unnumbered) Rovigo ms.

54 See Grendler 1989.186-89.

55 For an analogous case, cf. Francesco Patrizi, who spent the last years of his life working in
the safe area of military science after his great philosophical work, Neva de universis
philosophia (Ferrara 1591) was placed on the Index: see Firpo 1970. Grendler 1977.286—
93, downplaying the impact of the Inquisition on Italian intellectual life, correctly observes
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State evidently very much cared what one thought about such matters, and
so Riccoboni found these subjects congenial as he got older and wiser.
Here, too, he found himself attracted to heretical ideas, but now it was no
longer necessary to keep these ideas to himself. In his poetic thought, for
example, Riccoboni was one of the few late sixteenth—century Italians to
express admiration for the work of the heretic Ludovico Castelvetro, and he
was unique in adopting Castelvetro’s purely hedonistic view of poetry.
Castelvetro’s idea that poetry’s goal is to give pleasure and not moral
instruction was out of tune with the Counter-Reformation spirit of the
age.56 This was the time when the nudes of Michelangelo’s Last Judgment
had to be clothed by Daniele da Volterra in 1565; and when Veronese got
into trouble with the Inquisition a few years later for painting jesters and
buffoons in his Last Supper for the monastery of Ss. Giovanni e Paolo in
Venice.37 After the Council of Trent, Catholic art was supposed to be
edifying, not merely enjoyable.5%

This naturally takes us to the second question of why Riccoboni
was so angered at being passed over for the chair of Ethics in favor of the
priest, Cologno. First of all, there is the point that in this period we know
that Ethics had much greater prestige than Humanity. To Riccoboni, how-
ever, more was at stake than mere prestige. Cologno’s appointment must
have represented the same kind of threat to academic freedom within the
university that the Jesuits were mounting from without. I began this paper
by alluding to the greatest controversy of 1591: the attempt by the Jesuits to
open their anti-university in Padua to stamp out heresy at the public univer-
sity. The regents seem to have responded to the Jesuit challenge in part by
changing their appointment policy to pre—empt the Jesuits in the prestigious
and sensitive field of Ethics. The deliberations of the regents do not sur-
vive, but the facts speak for themselves. The appointment of Cologno was
unprecedented and almost inexplicable. Before Cologno, every holder of
the chair of Ethics in the sixteenth century had been a layperson and a

that “the censors found nothing objectionable in works of classical scholarship, history,
law, literary criticism, logic, mathematics, medicine, philology, and rhetoric. Scholars
carried on their study of these disciplines with little interference . . . (288). However, |
agree with Firpo in seeing the impact of the Inquisition reflected both in its ability to repel
scholars like Riccoboni from subjects like Biblical exegesis and, at the same time, to
attract them to the safer subjects listed by Grendler.

36 Cf. Toffanin 1920.135-40; Budd 1927.425-27.

57 See Chastel 1984.188-227.

58 See, in general, Dejob 1884.
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distinguished intellectual. Starting with Cologno in 1591, every holder of
the chair for at least the next sixty years was a religious. Such a develop-
ment is indeed compatible with the post-Tridentine trend for priests to
assume university teaching positions in order to promote Counter—Refor-
mation values.39 Such a change of policy would also explain the otherwise
puzzling fact that Riccoboni lost the appointment to Cologno. Cologno was
completely obscure. He had published only one book before his appoint-
ment, and that was the book on Horace’s poetics, not on Aristotle’s ethics.
And, as we have seen, it was not a very good book. Cologno had never
taught at a university but had spent his career teaching twelve—year—olds
catechism and the rudiments of Latin and Greek grammar. Moreover, he
was about 70 years old in 1591 and so his dismal record to date could hardly
be excused by his promise for bigger and better things. Besides his clerical
status and his close links with the family of Padua’s bishop (who also
served as grand chancellor of the university), what else could the aged
priest put forward in support of his candidacy?

Riccoboni, on the other hand, had a European reputation. As early
as 1587 we know that Riccoboni was giving private lessons on book one of
Aristotle’s Nicomachean Ethics. The fruit of these private lessons was
Riccoboni’s huge commentary on the text, which was finished in 1596 and
published in Germany after Riccoboni’s death.%0 Unfortunately for Ric-
coboni, part of his reputation included suspicions of heresy, as word of his
trial in Rovigo three decades earlier seeped out and spread as far north as
Leyden (with some inevitable garbling along the way).®! Could Padua
afford to place a former heretic into—of all things—the professorship of
Ethics, and could it do so just in the year in which the Jesuits were mount-
ing their campaign against the university as a hotbed of heresy? It is not

59 For the holders of the chair of Ethics at Padua, see Tomasinus 1644.322-24. On the
Church’s keen interest in the universities generally in the period after the Council of Trent,
see Willaert 1966.226-28.

60" Riccoboni 1610.

01 Cf, Scaliger’s long, rambling letter about the Tizzi affair to lanus Dousa, dated Leyden,
May 19, 1594 in Scaliger 1627.53-57. Behind Tizzi, Scaliger saw the hand of those “who
thought they could hurt my family and my reputation™ (p. 53). Later in the letter Scaliger
supplies more detail about who he is thinking of: “who will be pleased [scil. with Tizzi's
attack on me] except the man who, writing to him from Venice, dictated to him the tale
about the ladder-maker; who, when he will start to get hungry, will hire himself out to the
Inquisition, so that he creates danger for the virtuous, and so that he may seek a living from
informing.” We know from his other writings that Scaliger thought that Riccoboni was that
man.
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surprising that the regents preferred to be ““safe, not sorry” by appointing
Cologno. whose credentials for orthodoxy were impeccable. However, it is
clear that a university caving in to “religious correctness™ by preferring a
candidate like Cologno to one like Riccoboni was a university in deep
trouble.
The situation only got worse after Riccoboni’s death in August of
1599. To replace him, we know that the regents first tried to hire the leading
humanist at a northern European Catholic university, Justus Lipsius, but h;
did not accept their offer. Instead. the university had to settle for Paolo
Beni, an ex—papal secretary who was actually a Jesuit living in Padua when
the Jesuit battle against the university started to break out in 1590.62 Be-
cause of misconduct, Beni was dismissed from the order in 1593, but he
remained in the priesthood. He went to Rome where Clement VIII hired
him to teach natural philosophy at the university.®3 In Rome his piety and
eloquence were highly respected and earned him, for example, an invitation
to preach a sermon to the pope and cardinals on Ash Wednesday of 159464
In 1596, he published a treatise on Cardinal Cesare Baronio’s Annales,
twelve volumes of Church history representing the Catholic response to the
Lutheran Magdeburg Centuries (the thrust of which was to show that
throughout history the papacy had been Satan’s tool). In his work, Beni
reveals his views about the pagan authors, which is that they were worth-
while studying because the Church Fathers used them to combat heresy.o3
In Beni, then, we have a higher—powered version of Cologno: a Counter—
Reformation priest, who did not think the Greeks and Romans were worth
studying in their own right, as had been the case for Riccoboni and for
humanists since the fourteenth century.6 For Beni, the ancients were valu-
able simply as material to be Christianized, even when that meant attribut-
i:?g views to Plato and Aristotle that they never held. Not surprisingly, he
vigorously opposed the hedonistic theory of poetry taught by his prede-
cessor, Riccoboni, about whom he had only disparaging things to say.67 For

62 See Diffley 1988,
63 Diffley 1988.40.
64 Diffley 1988.49.
65 Diffley 1988.50-51.
66 See Garin 1965.14-15. For a fair assessment of i in i i

: 2 s of Beni’s place in intellectual history see
Diffiey 1988.244-46. ’ ’ B
S:.ee Difﬂ?y 1988.passim, especially p. 233. In Beni 1613 we find frequent attacks on
Riccoboni, e.g., at pp. 149 and 470.

67
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all his enthusiastic orthodoxy, Beni was a failure as a teacher, attracting, we
are told. as few as two or three students to his classes.®8 His appointment
must have made Riccoboni spin in his grave.

The man who might have kept humanism vital in Padua was Justus
Lipsius.® Born in 1547, he was not only a prolific and brilliant author of
many volumes of classical scholarship, but also the best—selling writer of a
book on how to succeed in politics. Why Lipsius turned down Padua in
1600 is not known. Four years earlier, he had rejected another offer from an
Italian university. this time from Bologna. Enough documents survive
about the Bologna episode to enable us to guess Lipsius’ reasons for avoid-
ing Italy. Born a Catholic, educated by the Jesuits, Lipsius converted o
Lutheranism in accepting an appointment in 1572 to the University of Jena.
Just two years later he resigned his post. went to Cologne, came back to the
Catholic fold and got married. In 1579, he accepted an offer to teach at the
newly created Protestant university in Leyden. Not surprisingly, this move
caused Lipsius to renounce Catholicism a second time, and he became a
Calvinist. By 1591, he had changed his mind yet again, returning a second
time to Catholicism and to the Jesuits in Louvain. An even odder fact about
Lipsius’ career is that his changes of faith did not just affect his private life:
wherever he went, he not only adopted the religion of the kingdom but
actively polemicized on its behalf.”

For a long time Lipsius’ religious schizophrenia remained an inex-
plicable and bizarre facet of an otherwise rational and impressive intellect.
New research has cleared up the mystery: Lipsius was a member of the
Family of Love. a sect founded by the Dutchman Hendrik Niclaes in the
mid—-sixteenth century, which spread underground as far away as England
and Spain. The essence of the Familist doctrine was that all existing religion
represents the triumph of evil over good., the flesh over the spirit, and the
Antichrist over Christ. Through enlightenment, a few chosen souls could
begin a process of renewal and reunification of mankind under the spiritual
leadership of Hendrik Niclaes, whose initials—H. N.—supposedly had a
mystical significance, standing for homo novus, the “‘new man.” Familists
were taught to practice outward conformity to the religion of their commu-
nity while meeting secretly to read and interpret the Bible. Meanwhile, they

68 papadopoli 1726.350-51; Diffley 1988.94-95.
69 On Justus Lipsius (1547-1606) see Pfeiffer 1976.124-26.
70 See Nisard 1852.1-148; Grafton 1987.
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were to work for religious tolerance within their community. Lipsius’
strange religious record makes perfect sense in view of his membership in
the Family of Love. His true feelings about religion were revealed in a letter
to a friend in 1592: religio, religio, quam multos inducis vano quodam fuco
(“Religion, oh religion! How many people do you seduce with your bogus
deceit!”).7!

We do not know with certainty why Lipsius decided not to move to
Padua in 1600, nor why he had turned down an earlier offer from Bologna in
1596. The official reason given to the authorities in Bologna was that Lip-
sius’ application to his king for permission to leave Louvain was denied.”2
Another reason may well have been Lipsius’ fear of serving at the Pope’s
university, where he would be under the close scrutiny of the Inquisition.
This fear would not have been idle. Cardinal Ascanio Colonna wrote to
Lipsius in 1596, urging him to accept the Bologna offer. The Cardinal
pointed out that he had shown his good will toward Lipsius by intervening
on his behalf with the Inquisition at Louvain and would continue to support
him in Bologna. To a man with Lipsius’ secret religious life, such words
may well have sounded more threatening than reassuring.?3 Finally, nation-
alism may also have played a role. In 1609, the Bolognese aristocrat Ludo-
vico Beccadelli, writing to Christopher Dupuy in Paris, explained Lipsius’
decision as follows: “The city councilors, who oversee the university, tried
some years ago to hire Lipsius, to whom they offered not only a good salary
but also generous travel expenses; but after saying he would come, he
changed his mind because of some indisposition, his age, or even the fact
that his wife did not want to leave her homeland.” Lipsius may well have put
words into his wife’s mouth that should more truthfully have come from his
own, since we know that he felt that some Italian scholars were prejudiced
against him.74

At any rate, the official reason Lipsius gave the Bolognesi was
good enough. This brings me to my final point. The spread of Renaissance

71 See Hamilton 1981.1-39 for the doctrines and history of Familism and pp. 96-102 for
Lipsius’ connection with the sect. For the quotation from Lipsius’ letter (to Abraham
Ortelius) see p. 101,

72 See Costa 1907.57.

73 For the letter see Costa 1907.56.

74 Beccadelli’s explanation is found in a letter he wrote to Christofarus Puteanus, dated
Rome, 25 May 1609 (Bibliotheque Nationale, Paris, Collection Dupuy MS 705, foll. 163r—
1647). On Lipsius’ feelings about Italian scholars see Nisard 1852.134.
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humanism was very much dependent on and facilitated by the free exchange
of ideas and scholars, as Kristeller and Pfeiffer, among others, have
noted.?5 The flow of ideas was staunched, as we have seen, by such reli-
gious protectionism as the Index and the Inquisition. The free exchange of
students and scholars was no less affected by what might be called “aca-
demic protectionism.” This is a phenomenon that has hardly been stud-
ied.76 We know that by the end of the fifteenth century, Italian states such as
the Kingdom of Sicily, the Grand Duchy of Tuscany, and the Venetian
Republic forced their citizens to study at the public university. This they did
by refusing to recognize degrees earned elsewhere. They also required their
citizens to apply for permission to teach at a university outside the bound-
aries of the state. Such permission was often refused. Like all forms of
protectionism, academic protectionism started out as a distinct economic
advantage to the states practicing it: professorial salaries could be kept low,
as foreign offers did not have to be countered; economies of scale could be
achieved as the universities could count on the enrollment of a steady
number of domestic students, no matter whether the instruction offered was
at a high or a low level of quality. As time went on, however, spreading
protectionism boomeranged against the public universities of Italy and be-
came a major factor contributing to the dismal enrollment statistics at Bo-
logna that | cited at the beginning of this paper. The situation of the Italian
universities was made worse by competition from the new Protestant uni-
versities (like Leyden) in northern Europe and, in the Catholic countries, by
the new Jesuit schools.”7 So, as more and more states forced their students
to study at home and as the number of universities increased, the number of
potential students recruitable by the proud old public universities of Italy
dwindled.

The hindrances to the free flow of scholars did not help. The chair
of Humanity at Bologna illustrates the problem. After Lipsius was denied
permission to leave Louvain, the regents in Bologna offered the position to
Roberto Tizzi. Tizzi was a Florentine who had earned a minor reputation as
a textual critic through his quarrel with Scaliger in the 1580s. As we have
seen, their debate soon degenerated into a mudslinging contest pitting Ital-

75 Kristeller 1990.18; Pfeiffer 1976.61-66; cf. also, e.g., Schmitt 1982.299.

76 See Marongiu 1962; Marrara 1981.

77 The spread of religious (and especially Jesuit) education, and the corresponding decline
of public schools, has been treated by Huppert 1984.104-29 for France and Grendler
1989.363-99 for Italy.
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ian scholars against their Transalpine foes—a professorial version of the
kind of pernicious nationalist conflict we glimpsed in the Alzano murder
case. At any rate, once settled in Bologna, Tizzi turned out to be quite
happy with his position at the Papal university, but his service there de-
pended on the sufferance of his ruler, the Grand Duke of Tuscany. In 1606,
the Collegio Romano in Rome succeeded in hiring Baldassare Ansidei,
who, though a citizen of the Papal States, was teaching Humanity at Pisa.
Grand Duke Ferdinand of Tuscany was not amused by the loss of Pisa’s
humanist, and he retaliated against the Pope by forcing Tizzi to abandon his
professorship at Bologna so that he could replace Ansidei at Pisa. The
Bolognesi immediately set to work to find a new humanist, once again
hoping to attract a prestigious scholar from northern Europe. Lipsius was
now dead. The other superstars of the time were both Protestants: Joseph
Scaliger and the Huguenot pastor’s son, Isaac Casaubon.”® It was, of
course, impossible to hire one of them for the Pope’s university.

The sad part is that some Italians recognized what had happened to
humanism and understood at least the superficial cause of the problem—
their inability to recruit the best minds in the world for top university posts.
Once again the letter written in 1609 by Ludovico Beccadelli to Christopher
Dupuy is of interest. In the letter, Beccadelli asks Dupuy’s help in finding a
suitable candidate for the empty chair in Bologna:

For some time now the chair of Humanity in Bologna,
my home town, has been vacant. This is owing to the lack
of good candidates, since in Italy in this profession we
have only very mediocre men. I would like to ask you that
if you know of anyone who might be good for the post.,
and if he would be inclined to accept an offer, that you so
inform me. The position is most prestigious and once was
made famous by Beroaldi, Amasei, Robortelli, and
Sigonio. However, for some time now there has not been
a professor to compare with them. . . . So if by chance
there is in Paris or some other city in France some student
of Scaliger or Casaubon who would not turn down the
post, I am certain that he would be well treated. Just

78 On Casaubon (1559-1614), see Pfeiffer 1976.121-23.
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make certain that he is better than average and capable of
returning the chair to its earlier reputation . . .79

The idea was that, if Bologna could not hire a great humanist because he
was Protestant, at least it could get one of his French (i.e.. Catholic) stu-
dents. Scaliger’s leading students were all Dutch Protestants.80 Although
Casaubon was in Paris as Lecteur du Roi from 1599 to 1610, he never had a
teaching position at the university or in the College de France.8! So, for all
the best will and lucrative offers in the world, no such ideal candidate could
be found. After Tizzi’s forced departure, the illustrious chair of Humanity
at Bologna remained vacant for thirteen years.

If the decay of humanism was painfully apparent to the Italians
themselves, then it was also plainly recognized by foreigners. At the height
of sixteenth—century Italian humanism, Joannes Caselius (1533-1613) had
come down to Italy from Germany to study with great scholars like Sigonio
at Bologna and Vettori in Florence. When his friend. Valens Acidalius
(1567-1595), visited Italy at the end of the century, he sent Caselius the
following depressing account of the state of humanistic studies: “if you ask
me now about Italy, I frankly answer that in the middle of Italy I do not see
Italy. If you ask likewise about humanist studies, I state boldly that they are
better and more properly pursued in any village of Germany than in this
land which is the very temple of the Muses, nor can I learn more here than
in the Transalpine air.”82 With such reports getting back to Germany and
other northern countries, it is hardly surprising that parents started doubting
the wisdom of sending their sons to school at the distant and expensive
Italian universities. especially now that there were plenty of new options
closer to home. It is also probably not going too far to sniff nascent nation-
alist sentiments in Acidalius® Transalpine air: the proud Germans were only
too happy to discover that their local Schulmeister was better qualified than
a Padua professor! Thus a downward spiral had begun from which it took
centuries to recover.

To recapitulate then: in 1610, at the end of Renaissance, a
Counter—Reformation ideologue occupied the chair of Humanity in Padua,
and, worse still, the chair at Bologna existed for some years only on paper.

79 For the letter, cf. n. 74 above.

80 For the students of Scaliger, see Von Wilamowitz 1982.67-69; Pfeiffer 1976.119.
81 See Pfeiffer 1976.120.

82 Cited by Costa 190763 n. 1.
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Humanism at these northern Italian universities was killed off by a complex
array of forces that could all be gathered together under the heading of
“particularism.” If the Renaissance and its impressive intellectual accom-
plishments were nourished by the universal values of reason, the dignity of
humanity, and the study of human cultural history as an end in itself: then
particularism represented the opposite: the erection of barriers between
peoples, beliefs, and the present and a past no longer worthy of study for its
own sake. Little wonder, then, that Horatian studies were neglected at
Padua for centuries after Riccoboni’s death. For the next major contribu-
tion, we have to await the publication of Francesco Dorighello’s three—
volume edition and commentary in 1774.83 In the meantime, not just Hora-
tian studies, but humanism itself petered out in seventeenth—century Italy
with the rise of antiquarianism and the fall of textual and literary criti-
cism.84

University of California, Los Angeles

83 Dorighello 1774. On Dorighello (1731-1815) see Nouvelle Biographie Générale 14 (Paris
1855) cols. 623-24.

84 For a sketch of classics in Seicento Padua see Nardo 1990.139-53; a corresponding history
is, so far as I know. lacking for Bologna. It is interesting to note a similar decline of
humanistic studies at the University of Alcald: see Pellistrandi 1990.125: “One thing is
definitely clear: after 1568 the university of Alcald rapidly cut its ties with its humanist
roots. . . . The students following courses of study in rhetoric . . . were only two in 1618
as opposed to 102 in 1568."
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logna Exchange Professor in the fall of 1993 afforded the opportunity to research topics
related to this article in northern [taly. It also permitted me to benefit from Prof. Gian Paolo
Brizzi's and Prof.ssa Stefania Malavasi's expertise on many of the topics discussed here. |
therefore wish to thank Prof. John Marcum, Director of the University of California
Education Abroad Office for selecting me for this exchange; and my Bolognese hosts,
Prof.ssa Giovanna Franci and Prof. Gualtiero Calboli. I gratefully dedicate this article to
Dr. Paolo Pezzolo, librarian and archivist of the Accademia dei Concordi of Rovigo, as a
small down payment on the enormous scholarly and personal debt I have incurred from
him during my visits to Rovigo over the past four years.
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